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CHAPTER I
INTRODUCTION
The New Testament reveals that the cause of Christ
was served by many individuals during the first century
A.D.

The kind of work they did varied (Acts 6:1-4; I

Corinthians 12:8-10, 28; Ephesians 4:11).
ities and abilities varied.

They served in different lo-

calities and under different conditions.

.
which many of them did

Their personal-

One kind of work

that appeared to be more significant

than the other kinds of work done was that of the prophet,
the preacher or proclaimer.

Christians who served in this

capacity appeared to have been compelled or motivated to
such service by a compelling influence which they claimed
was not of

them~elves.

This compelling influence has been

recognized by many as being of divine origin.
STATEMENT OF THE PROBLEM
What factors have been considered when an individual
accepted or assumed the role of a prophet?

Did such an in-

dividual choose to become such a prophet, or was he chosen
to become one?

What were the subjective responses of such

an individual?

What considerations were given to the abil-

ity of an individual to become such a prophet?

How was the

2

individual formally or informally recognized or approved to
function as a prophet?

This study was an investigation of

these factors as they were related to this role and its acceptance as set forth in the New Testament.

SIGNIFICANCE OF THE STUDY
The decision to become a prophet has been made in
several different patters by individuals who have assumed
the role.
of a

This decision has been made by some on the basis

pers~nal

desire.

Others have been influenced by the

counsel of interested individuals.

Still others have made

the decision because they believed it to be the will of God
that they function as prophets.

Usually, more than one of

such bases or influences have been considered.
Many organized religious institutions require that
those of their number who function as prophets be formally
approved by a recognized ecclesiastical authority before
they are authorized to discharge the responsibilities of a
prophet.

The factors considered in determining a candidate's

qualifications vary as to the order of their recognized importance from one religious institution to another.

Some

institutions require no more than that the individual declare that he is called of God and that he demonstrate a
reasonable Christian conduct.

Other institutions require

3
extensive and formal

trainin~and

a declaration or a call

from God to be a prophet may or may not be required.
The social order has experienced extensive and sometimes drastic changes in its economic, social, and religious structure in this century.

This has been particular-

ly true during the past two decades.

These changes, though

in some instances and in some ways good 1 have often created
such feelings as doubt, fear, uncertainty, and perplexity
in the lives of many.

Those who have committed themselves

to the role of a prophet, and those who come to consider

.

such a commitment, have not entirely escaped such subjective
feelings.

Some who committed themselves to being a prophet

relinquished the role, and others are reluctant to accept
it.
The conviction of the writer is that those who attempt to fill the role of a prophet will function with a
lesser impact on others if they cannot conquer doubt, fear,
uncertainty, and perplexity.

Effective communication of the

message of God to mankind demands that the prophet be able
to demonstrate its peaceful and stabilizing influence in his
life.

The prophet of God must be able to exercise such a

ministry with a tranquil assurance that it is his life challenge.

Individuals who assumed the role of a prophet had

strong inner convictions that such was their calling.

The

4
Apostle Paul was a man frequently involved in conflict because he was a prophet.

Yet Paul was able to demonstrate

the peaceful and stabilizing influences of the Gospel in
his own life.
this.

His testimony and his life bear evidence of

In one of his letters to Timothy he said, "For the

which cause I also suffer these things: nevertheless I am
not ashamed: for I know whom I have believed, and am persuaded that he is able to keep that which I have committed
unto him against that day." 1 On the first Pentecost after
the resurrection of Christ, Peter was able to stand and
courageously, positively, and effectively address the critics of the day. 2 These men had a strong conviction that
they had been called of God to function as prophets.

A part

of Paul's defense before a crowd in Jerusalem on one occasion
was that the Lord had chosen him to "be his witness unto all
men" of what he had seen and heard . J
to the Corinthian Church he stated,
preach not the gospel."4

In one of his letters
~oe

is unto me, if I

Peter and John on one occasion

were threatened by the Jewish rulers and commanded not to
preach the message of Christ, but Peter's reply was, "For
we cannot but speak the things which we have seen and

1ri Timothy 1:12.
4r Corinthians 9:16.

3Acts 22:15.
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A prophet must also be properly equipped if he is to
be an effective communicator of the Gospel.

His equipment

may vary as to number and nature or character.

But in keep-

ing with the limitations of the study of the question under
consideration, only one item has been considered in this
study.
gifts."

This is what is herein referred to as "prophetic
The Apostle Paul ascribed his abundant labors to

be the result of God's gift of grace that was with him.

6

He admonished Timothy, "Neglect not the gift that is in
thee."7

He told the Corinthian Church that there are "dif-

ferences of administrations."g

The members of the Corinthian

Church were admonished to "covet earnestly the best gifts."9
The formal recognition or approval of an individual's
assumption of the role of a prophet also has a meaningful
relationship to the prophet's function as a prophet.

The

method of approval may be formal in a service especially
planned for that purpose, or it may be rather informal.

The

bestowal of Timothy's gift was in connection with the

5Acts 4:17-20.

61 Corinthians 15:10.

71 Timothy 4:14.
81 Corinthians 12:4. (In this verse "administrations"
is charismaton, "of gifts.")
91 Corinthians 12:31.
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•laying on of the hands of the presbytery.• 10

James, Cephas,

and John made an informal recognition of the call of God to
Paul and Barnabas to be prophets to the heathen. 11
The significance of this study lies in the need for
understanding and clarifying these factors.

Adequate under-

standing might remove the perplexity and frustration in the
lives of those who commit themselves to the ministry of
preaching the Gospel of Christ.

More important than this,

a aore positive and influential ministry on the part of
those committed to the challenge would result.

Churches

serYed by .such prophets could profit by a better understanding and a better clarification of the factors under
consideration.

A church whose members have an adequate

understanding of the significance of the prophetic call and
the prophetic gifts which accompany the call could better
appreciate and more confidently honor such a prophet who
served them.

A church that could confidently and intelli-

gently recognize and approve a man to function as a prophet
could have a greater sense of responsibility to, and participation in, the ministry of such a prophet.

A better

understanding of the New Testament viewpoint on the subject
could be helpful to churches and to candidates for such a

101 Timothy 4:14.

11 Galatians 2:9.
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ministry.
DEFINITION OF TERMS
Prophet.

This term is used to designate an individ-

ual who assumes the obligations of a prophet of God in functioning primarily as a messenger or herald of God.
Prophetic call.

This term is used to designate what

is considered the communicated will or desire of God to a
particular individual to assume the prophetic role.
Prophetic gifts.

.
abilities and

This term is used to designate the

skills which aid a prophet in the discharge

of the responsibilities of his ministry.

Such abilities may

in some instances and to some degree be inherent in the individual, and may become more effectively energized by the
grace and power of God.
Ecclesiastical approval.

This term is used to desig-

nate the formal recognition and approval of a candidate to
the prophetic ministry by a local church or some other recognized ecclesiastical body or authority.

The nature of

the approving body or authority may differ from one religious group to another.
LIMITATIONS OF THE STUDY
:. This study has been limited in two ways.

First,

selected passages of scripture in the New Testament form
the basis for the study.

The selected passages are Acts

9:1-19; 13:1-4; 14:23; Romans 12:6; Ephesians 4:11; I
Timothy 4:14; II Timothy 1:6; and Titus 1:5.

Second, three

factors related to the prophetic role have been isolated
for consideration.

The first factor is the subjective im-

pressions of individuals who claimed to have experienced
or received a prophetic call.

The impressions which such

individuals claimed to have experienced, and their interpretations of those impressions, were investigated.

The

second factor is the evaluation of the candidate's gifts
that helped him to function as a prophet.

The third factor

is the formal approval of the candidate in connection with
his assumption of the duties of his role as a prophet.
SOURCES AND TREATMENT OF DATA
The New Testament has been the primary source for
this study.

Selected passages in the New Testament were

given particular attention.

Secondary sources consisted of

lexicons, church histories, commentaries, periodicals, and
a limited number of books by various authors.

Most of the

secondary source material consulted was found in Riley
Library on the campus of Ouachita Baptist University.

The

library of Central Baptist College in Conway, Arkansas was

9
also used.

Part of the source material used was from the

writer's personal library.
Chapter two is a presentation of the results of the
investigation of the background for the prophetic ministry
of the New Testament.

The prophetic ministry of the Old

Testament was used as the background for this study.
Chapter three is a presentation of the results of
the study of the selected passages in the New Testament.
These passages were studied for the purpose of seeking a
better understanding of the nature, function, and importance
of the factors involved in the prophetic role as set forth
in the limitations of this study.
Chapter four is a presentation of the conclusions
of this study.

The suggestions and recommendations in this

chapter were drawn from the conclusions reached in the
study . of the problem under consideration.
A bibliography is included at the end of this report.

CHAPTER II
THE OLD TESTAMENT BACKGROUND
A serious study of the prophetic role in the New
Testament required a consideration of this role in the Old
Testament.

Though differences of opinion may exist as to

the precise relationship of the two, a student of the
scriptures would affirm a significant relationship.
The things to which attention was given in this
chapter were limited to those aspects of the prophetic role
in the Old Testament that were directly related.
Terms relating to the prophet and the prophetic role
were considered.

Consideration has been given to the spe-

cific factors in this study which relate to the prophet's
assumption of the prophetic role.

The chapter ends with

some conclusions drawn from the study of the two aspects of
the prophetic role as set forth above.
OLD TESTAMENT TERMS
Three major terms are used in the Old Testament
which refer to a prophet or the function of a prophet.
These terms are nabi (spelled differently by different
writers), ro'eh, and hozeh.

In the King James Version

these terms are usually rendered by the English words
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"prophet" and "seer."
hundred times.

The term

~

is used more than three

The other two, ro'eh and hozeh, are used

less than twenty-five times each.
twofold purpose.

These terms served a

They were used to identify those who were

recognized as prophets, and to indicate what the function
of a prophet was.
Only one of the terms has been appropriately translated by the word "prophet."

Napier says,

The Hebrew term for "pro~het," the only term appropriately so translated is~ )~J. I Sam. 9:9 (itself
of disputed datet recall,~ the fact that "he who is now
call\1 a prophet ~l~Jj was formerly called a seer
(tl ~
The LXX ap~arently presupposing a slightly
different text, conveys the sense that the term "seer"
was in the past simply a common popular name for "prophet." The fact remains that one term is normative in
the OT, and only one; and further, unfortunately, that
all arguments of meaning etymologically derived are inconclusive. We simply caynot now determine the original meaning of the word.

1)."

Young says that the term nabhi was the technical term for a
prophet, but that he was commonly referred to by the
as ro'eh. 2

pe~ple

The terms ro'eh and hozeh mean "seer," and a "seer"

1B. D. Napier, "Prophet, Prophetism," The

Inte~reter's

Dictionary of the Bible, Vol. I~(New York:
Abing on Press, 1962}, p.~9o;Rapids:

2Edward J. Young, ~ Servants the Pro~hets (Grand
Wm. B. Edrdmans
biishing Co., 195 ), p. 63.
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is "a diviner who sees what is invisible to the ordinary
eye by some kind of clairvoyance or organized divination."3
Albright says that the

~

was

one who had been specially called by God for a purpose,
one who had a call or vocation from God. The word was
limited to non-political and non-administrative use,
and designated a charismatic religious figure, a person
without hereditary right or political appointment who
was authorized to speak or act for Yahweh.~
Young concludes that the word ro'eh means essentially the
same thing as nabhi, and that ro'eh was used in the days of
Saul, while nabhi came to take the place of ro'eh in later
times. 5 We summarized the meaning of the two terms as
follows:
Ihe primary connotat~on of nabhi, as far as the context
LDeuteronomy 18:9-2~ shows, was that of speaking the
word of God. On the other hand, the etymology of ro'eh
is clear, and that etymology casts light upon the wora.
The expression ro'eh is a participial form of the root
ra'ah, which means simply to see. Hence the ro'eh was
one who saw the revelation whiCn God granted to him.
Whether this act of supernatural insight or understanding and thus a metaphorical use of the word is involved
or whether it lay in a particular mode of "seeing" the
revelation of God, is not our immediate concern. What
is important for us now is to stress the fact that the
word has primary reference to the prophet's relation to
God. Herein lies the difference. The word nabhi

3william F. Albright, "Samuel and the Beginnings of
the Prophetic Movement," The Library of Biblical Studies:
Interpreting the Propheti~radition,~arry M. Orlinsky
editor (Cincinnattl: The Hebrew Union College Press, 19~9),
P• 153.
5Young, ££• ~., p. 62.
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stressed the active work of the prophet, in speaking
forth the message from God. The word ro'eh, on the
other hand brings to the fore the experience by means
of which the prophet was made to "see" that message.
One word lays emphasis upon the prophet's relation to
the people; the other upon his relation to God. Both
however, may refer to the same individual, and the
function of that individual, whether it be designated
by one word or by the otger, was to declare the message
which God had given him.
The terms ro 1 eh and hozeh were practically synonymous, of
which Isaiah 30:9-10 is an example.

Albright further says,

Like the ro'eh, the hozeh also was to declare the message of God. Amos is called a hozeh, and this in a
context where he has been declar~ng the word of Go'd .
Like ro'eh, however, this term stresses the reception
rather than the declaration of the prophetic message.?
With regard to the meaning and use of the words ro'eh and
hozeh, Scott says,
In Deut. 13:1 a "dreamer of dreams" is almost another
name for a prophet, and Jer. 23:32 speaks of those who
"prophesy lying dreams."
The title given to such men in the early period was
"seer.". • •
The visions of the Seer came not only in dreams during sleep, but also in the "second sight" of the ecstatic
trance • • • • This abnormal mental state was attributed
to possession by the deity • • • • Perhaps the distinction between the dreamer and the ecstatic explains the
two different words translated "seer": "ro 1 eh," used
of Samuel and (apparently) of Zadok the pr~est; and
"hozeh," used of "the prophet of Gad, David's seer,"

6Ibid., pp. 64-65.
7Ibid., p. 65.
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and (contemptuo~sgy) of Amos [I S~9:9; II Sam. 15:27;
24:11; Am. 7:12j.
The word "prophet" is the English word most frequently used to distinguish those men who were recognized
as spokesmen for God from those who were not so recognized.
The word "prophet" is from the

Greek-w~rd

prophl!tes.

Thayer says that the term designated "one who speaks
forth."9

Lindblom says that the prefix "pro- in the Greek

term prophetes does not mean 'before' but 'fortht.n10

In

view of this he says that "the Greek term indicates that the
prophet iS a preacher, a forthteller rather than a
teller.n11

~

Staack says essentially the same thing.

The Greek noun prokhetes comes from a verb which means
literally "to spea before." Here, "before" (pro-)
means, not "in advance of" or "prior to," but "in front
of" other people. To prophesy, then originally meay~
"to proclaim before others, to announce in public."

8a. B. Y. Scott, The Relevance of the Prophe~s (New
York: The Macmillan Company, 1954), pp. 44=45.
9Joseph Henry Thayer, A Greek English Lexicon of the
New Testament (New York: American Book Company, 1886);-p:--

m.

10J. Lindblom, Prophecy in Ancient Israel
(Philadelphia: Fortress Press, !967), p. 1.
11 Ibid.

-

12Hagen Staack, Proehetic Voices in the Bible
(Cleveland: The World Puol1shing Company;-1~), p. 2.
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The comments of Heschel are significant.
It is common to characterize the prophet as a messenger of God, thus to differentiate him from the tellers of fortune, givers of oracles, seers, and ecstatics.
Such characterization expresses only one aspect of his
consciousness. The prophet claims to be ~~r more than
a messenger. He is a pers~n who stands in the presence
of God (Jer. 15:19), who stands •in the council of the
Lord" (Jer. 23:18) 1 who is a participant, as it were,
in the council of God, not a bearer of dispatches whose
function is limited to being sent on errands. He is a
counselor as well as a messenger. 1J

FACTORS RELATED TO THE ROLE OF A PROPHET
IN THE OLD TESTAMENT

.

The first of the three factors considered is the
subjective responses of men in their belief that God willed
their acting in the role of a prophet.

Two things were

considered in the treatment of this factor.

The matter of

subjective response connotes a previous stimulus.

This

stimulus was recognized as the call or command of God to a
particular individual to assume the role of a prophet.
This call or command of God was an act of God communicating
His will to a particular individual to become a prophet.
The Old Testament affirms that God took the initiative in
the matter of men becoming prophets of His.

God informed
Moses that his brother Aaron would be his prophet. 14
1 3Abraham J. Heschel, The Prophets (New York:
Harper and Row, Publishers, 1~), p. 21.
14Exodus 7:1.
RILEY '-iiCKINGBOTHAM LIBRARY
OUACHITA BAPT.ST UNIVERSITY
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Deuteronomy 18:15 states, "The Lord thy God will raise up
unto thee a Prophet fro• the midst of thee."

Judges 6:8

states that •the Lord sent a prophet unto the children of
Israel." God sent the prophet Nathan to David. 1 5
The Old Testament prophets claimed that God wanted
them to function as

pr~phets.

Jeremiah viewed his role as

a prophet as being the result of God's choice, even before
he was born. 16 Amos stated that God raised up sons of
Israel to be prophets.17
The responses of men whom God commanded to be His
prophets varied.

Jeremiah's first response to God's com-

mand was that he could not function as a prophet.

He said,
"Lord God! behold, I cannot speak: for I am a child.• 18

Though Jeremiah's first -response was negative, it did not
remain so.

His later response was that he could not re-

frain from it.

His later testimony was,

I will not make mention of him, nor speak any more
in his name. But his word was in mine heart as a burning fire shut up in my bones, and
was weary with
forebearing, and I could not stay. 9

f

The response of Isaiah was one of readiness and willingness.
His response was, "Here am I; send me.n20

15II Samuel 12:24-24.
17Amos 2:11.
20 Isaiah 6:6.

Ezekiel stated

16Jeremiah 1:5.

18Jeremiah 1:6.

19Jeremiah 20:9.
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that he experienced a stimulus from God, but he did not explain the manner by which he had the experience other than
by saying that "the hand of the Lord was there upon him.w21
These references indicate that claims of divine compulsion and subjective responses go together in the matter
of an individual's assumption of the role of a prophet.
Here were the early understandings in the Old Testament,
and they were projected into the New Testament.
The fact of God's communication of His will to a
particular man to become a prophet, as well as the communication of the message to the· man, was easier to verify than
the manner of communication.

Lindblom says,

rThe prophet•i} conviction of being called is often
based on a particular experience in the life of the
prophet, combined with a theoDhany in the form of an
ecstatic vision or audition.~G
The question could be asked, "How does the individual come
to experience such a •conviction' of being called?"

Ac-

cording to Heschel, the nature of the prophet's subjective
response to God with regard to the prophetic role is sympathetic.

It is what he calls a

sfitathx ~th the divine ~athos, a communion with the
ne consciousness whic comes about through the

a~

21Ezekiel 1:).
22Lindblom, ££• cit., p. 192.
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prophet's reflection of, or participation in, the divine pathos.23
He says that •the typical state of mind is one of being
taken up into the heart of the divine pathos,•24 and that
•sympathy is the prophet's answer to inspiration, the correlative to revelation.n25

His summary definition of what

he calls •the divine pathos• is thus:
• • • [It is) the unity of the eternal and the temporal,
of meaning and mystery, of the metaphysical and the historical. It is the real basis of the relation between
God and man, of the correlation of Creator and creation,
of the dialogue between the Holy One of Israel and His
people. The characteristic of the prophet is not foreknowledge of th~ future, but insight into the present
pathos of God.26
Lindblom defines "prophetic sympathy" as follows:
Prophetic sympathy is a response to transcendent
sensibility. It is not, like love, an attraction to
the divine Being, but the assimilation of the prophet's
emotional life to the divine, an assimilation of function, not of being. The emotional experience of the
prophet becomes the focal point for the prophet's understanding of God. He lives not Qnly his personal
life, but also the life of God. The prophet hears God's
voice and feels his heart. He tries to impart the pathos of the message together with its logos. As an 1mparter his soul overflows, speaking as he does out of
the fullness of his sympathy.27
The individual's response was a complement to the
command of God.

Lindblom acknowledges the prophet's

23Ibid., p. 26.
26rbid., p. 231.

24Ibid.
~

...........

27rbid., p. 26 •
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conviction that he had been called of God.

Heschel affirms

a "divine pathos," a responsive quality of God which can be
complemented with the sympathy of the prophet, or the emotional capacity of the prophet.

Conviction and response

involved the whole personality of the prophet.
Lindblom affirms that conviction is related to an
ecstatic vision or audition.

Questions can be raised rel-

ative to the matter of ecstasy in the experiences of the
prophet.

What is ecstasy?

phet's experience with God?

Was ecstasy a part of the proThese questions are not easily

•

answered, and the opinions of men differ on the answers.
Lindblom defines ecstasy as follows:
I prefer to define ecstasy as an abnormal state of consciousness in which one is so intensly absorbed by one
single idea or one single feeling, or by a group of
ideas or feelings, that the normal stream of psychical
life is more or less arrested. The bodily senses cease
to function; one becomes impervious to impressions from
without; consciousness is exalted above the ordinary
level of daily experience; unconscious impressions and
ideas comedto the surface in the form of visions and
audition.2o
He also says that "when inspiration strongly intensifies it
turns to ecstasy,n29 and that "in religious ecstasy, consciousness is entirely filled with the presence of God, with
ideas and feelings belonging to the divine sphere.n30

2Bibid., pp. 4-5.

30Ibid., p. 5.
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Heschel's definition of ecstasy is similar to that of
Lindblom's:
The Greeks, who coined the word "ecstasy" (ekstasis),
understood by it quite literally a state or trance 1n
which the soul was no longer in its place, but had departed from the body, or a state in which the soul,
escaping from the body, had entered into a relationship
with invisible beings or became united with a deity.
It was a way of ascending to a higher form of living,
or at least a way which rendered possible the receiving
of supernatural endowments.31
He de£ines ecstasy from a

psycholo~ical

standpoint as fol-

lows:
• • • ecstasy is a "withdrawal of consciousness from
circumference to center"; a state in which the absorption of the mind in one idea, in one desire, is so profound that everything else is blotted out. A person in
ecstasy is impervious to messages from without; awareness of time and space, consciousness of one's own self,
disappear.32
Ecstasy can be divided into two fundamental types
according to Heschel.

He says, "The wild and fervid type

• • • is a state of frenzy arising from overstimulation and
emotional tension.n33

The other is what he calls

• • • the sober or contemplative type, which is a rapture of the soul in a state of complete calmness, enabling a person to rise beyond the confines of consciousness.34
Scholars are not agreed on the matter of ecstasy in
the prophet's experience with God.
31Heschel, ~· ~., p. 234.
33Ib~.

3~bW.

Lindblom says that

32Ibid., p. 325.
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~ecstatic

prophets appear for the first time, in the re-

liable records of Israel, in connection with the election
of Saul as king over Israel."35

Robinson says,

There were the genuine Yahweh enthusiasts. Some, like
the Seer and the Ecstatic, owed their peculiar characteristics to the Canaanite religion. But though in
outward behavior the Ecstatic of Yahweh might be indistinguishable from the Ecstatic of Baal, he did stand
f?r hi~ God, and in his wild passion would brook no
r~val.-'

6

He says that the social and moral life of ecstatics was generally low;37 that "ecstasy is not characteristic of Israel
in the nomadic period."38 He acknowledges Balaam to have
been an ecstatic, but not an Israelite.39
The ecstatic prophets should not be identified with
the major prophetic tradition according to Ellison.

He

says, "The wild men had degenerated into professional prophets, with their ecstasies and dreams (Jer. 23:25), and
are condemned again and again as false prophets.n40

He pre-

sents Amos as one who
indignantly refuses to be called a prophet, if it involves his being classed with them. "I am no prophet,
35~., p. 47.

36Theodore H. Robinson, Pro~eci and Prophets in
Ancient Israel (London: Gerald Due ort~ and Company,-rTD.,

1960)' p. 23.

37rbid., p. 32.

38rbid. , p. 34.

-

39rbid.

40H. L. Ellison, Men Speak From God: Studies in the
Hebrew Pro~hets {Grand Rapids: Wm.-,r:-Eeromans Pu'611snilig"
Company, 1 5g), P• 15.
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neither am I one

7:14, R.V. mg.).4

~f

the sons of the prophets• (Amos

Richardson places some value on the ecstatic quality
of the prophets.

He says,

The distinctive mark of the prophet, at least in the
early days of the movement in Israel, was certainly the
ecstatic state into which he fell and in which he was
able to declare the will of God. The prophet therefore
is subject to a particular kind of inspiration.42
Napier denies that the prophets of Israel were characterized by extreme ecstatic experiences.

However, he did

say,
Let u~admit of the ecstatic element in the OT prophet
only and specifically in the sense of a profound concentration resulting in the suspension of normal consciousness and the total if brief, interruption of
normal sense perception. 43
Scott aays that •the Prophet spoke directly out of
an immediate ecstatic consciousness of divine possession.•44
According to Lindblom, "the special gift of a prophet is his
ability to experience the divine in an original way and to
receive revelations from the divine world.•45

He says that

"the prophet is compelled by the spirit; and he knows no
41~.

4 2Alan Richardson, A Theological Word Book of the
Bible (New York: The Macmiilan Co., 1952T;P.18f. - 43Napier, ~·

£11.,

p. 899.

45Lindblom, ££• ~., p. 1.

44scott, ££• cit., p. 45.
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other rules than the force and guidance of the divine impulse."46

Staack says,

The word "ecstasy" stems from the Greek term meaning
"to stand beside oneself." Often this is what we mean
by "prophet"--a man beside himself, caught up wholly in
someone or something bigger than himself.47
When considering prophetism in the broadest sense,
the ecstatic phenomenon must be acknowledged.

Evidence

appears to support the conclusion that ecstasy as a source
of motivation prevailed to a degree in Israel, and that it
was a characteristic of the ro'eh and the hozeh rather than
the

~·

• There appears to be insufficient evidence to es-

tablish with any degree of certainty that ecstasy was the
norm in the experiences of the prophets of Israel.
According to Hebrews 1:1 God did speak to the fathers by the prophets "in divers manners."

Whatever the

manner was, the prophet was overwhelmed to some degree by
the divine word that came to him, but it appeared that he
was conscious of the overwhelming stimulus, conscious of
receptivity, and conscious of his ability to respond to the
stimulus.

These appeared to be outstanding features of his

experience.
The second of the three factors considered was the

46Ibid.,
............. p. 2.

47staack, ~· cit., p. 2 •
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evaluation of the candidate's gifts that helped him to
function as a prophet.
What was needed on the part of an individual to
function in the role of a prophet?

The prophet had to be

able to receive the message of God.

This he did by "see-

ing" and •hearing."

Amos introduced his message by sayirtg,

"The words of Amos, who was among the herdmen of Tekoa,
which he saw concerning Israel in the days of Uzziah, king
of Judah, • • • n48 SUch "seeing" may have been by dreams
or visions.

In some instances such perception or reception

may have been experienced ecstatically to some degree.

Lindblom says, "By 'vision' and 'audition' we understand
visual and auditory perceptions received in trance or ecstasy, or in a mental state approximating thereto.n49
Young says that the term ro'eh is indicative of the experience by "which the prophet was made to 'see' that message.n50
Not only was it necessary that the prophet be able
to "see" or "hear• the message of God, he must be able to
communicate that message to people.

Young says that this
is the primary connot~tion of the term nabhi.5 1

48Amos 1:1.

49Lindblom, £2• ~., p. 2.

50young, ~· cit., p. 65.

51Ibid.
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Another characteristic of the prophet's function as
such was his insight into the nature and significance of
the social and religious conditions which prevailed.

This

is reflected in the writings of the prophets.
As to the matter of evaluating the prophet's gifts,
at times prophets of God were not recognized by the people
as such, or as proclaiming a valid message of God.

The rea-

sons for such could have been either ignorance or rebellion
against God, or both, on the part of the people. Jeremiah
was accused by a rebellious people5 2 of proclaiming an un-

.

acceptable message.53

On the other hand, false prophets

were almost always accepted by the people.54
The evaluations which were placed on a prophet's
gifts, or with regard to one who was supposed to be a prophet, were not always valid evaluations.

However, the eval-

uation of a prophet's ability was to a large degree determined by the observable characteristics of a prophet's ecstatic experience.

Robinson describes such observable char-

acteristics as follows:
It [ecstasy] consisted of a fit or attack which affected
the whole body. Sometimes the limbs were stimulated to
violent action, and wild leaping and contortions resulted. These might be more or less rhythmical, and the

52Jeremiah 5:23.
54Jeremiah 5:31.

53Jeremiah 26:8-11.
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phenomenon would present the appearance of a wild and
frantic dance • • • • The vocal organs were sometimes
involved, noises and sounds were poured out which might
be unrecognizable as human speech.55
A prophet's gifts were evaluated in part by whether
or not the prophet proclaimed a message which the people
wanted to hear.

The people at times repudiated the message

of Jeremiah because it was a message of judgment.56

Isaiah

charged the rebellious people of wanting to hear "smooth"
things.57
No formal evaluation and pronouncement was necessary
for an individual to function as a prophet.

Since the pro-

phet was called and qualified by God, it was not necessary
that he depend on anyone else in order to function as a prophet.

But those who listened to a prophet must have been

able by some means to determine whether or not the prophet
was a prophet of God, and if his message was a valid message.
The last of the three factors considered is the formal approval of the candidate in connection with his assumption of the duties of his role as a prophet.
The writer has found no evidence that a formal,
ecclesiastical approval or recognition of an individual as
55Robinson, 22• ~., p. 65.
56Jeremiah 26:8-11.

57Isaiah 30:9-10.
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a prophet was required by God, or that it was practiced by
God's people.

Young says that

~the

prophets of Israel were

not looked upon as a group of initiates who possessed secret or mysterious knowledge.~58

He cites the ~ priests

of Mesopotamia as examples of such initiates,59 but he went
on to say, WWe must insist that nothing like this is found
in the Old Testament with respect to the prophets.~6o
Lindblom acknowledges the close association of those
~normally united in association or guilds,n61 that they had

a leader w~th some authority,62 but that the associations
were quite often rather loosely formad.63
Prophets were informally approved.

This was not in

order that they might officially function as prophets, but
in order that they could be accepted as true prophets.

A

prophet could be duly accepted as such in the eyes of the
people whenever his message or prediction was fulfilled.
1f the message of one who claimed to be a prophet failed to
materialize, that one could be rejected on the ground that
he was a false prophet.64

A prophet was sometimes approved

58Young, £e• ~., p. 106.

59Ibid., P• 107.

6orbid.

61Lindblom, ££• cit., p. 69.

62rbid.

63~.

64Deuteronomy 18:20-22.
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by God in the working of a miracle.

The prophet Elijah

was approved when God consumed his sacrifice and the altar
on which it was presented by means of fire.65

An unnamed

man of God and his message were vindicated when God paralyzed the hand of King Jereboam who sought to lay his hand
on the man of God.66
The Old Testament prophets announced themselves as
prophets of Jehovah.

They affirmed that the messages which

they proclaimed were messages of God.

Jeremiah insisted

that if those to whom many of the people looked as being
•

prophets were true prophets, let them prove such by making
intercession to the Lord of hosts.67

Another characteris-

tic of a prophet of God was that the prophet's counsel would
be in harmony with the already established word and counsel
of God.68

According to Deuteronomy 18:15-18 a prophet of

God would exemplify characteristics of Moses in faithfully
proclaiming the message of God.

The messages of God appeal-

ed to both the faithful prophet and the conscientious listener.

Nathan and David are examples of this.69

651 Kings 13:38.

661 Kings 13:1-4.

67Jeremiah 27:18.
6911 Samuel 12:1-13.

68Jeremiah 23:21-22.
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When all of these characteristics were considered in
their proper perspectives and relationships, it enabled the
people to determine if an individual was a true prophet of
Godo
CONCLUSIONS
The ministry of prophets in the Old Testament was
accompanied by claims of the prophets that they functioned
as such, not by their own personal choice, but by the will
of God Himself.
•

Concerning the revelation of God's will to

a particular individual to function as a prophet, Lindblom
says,
The call has the character of a supernatural experience.
It exceeds all human reason. It is often accompanied
by physical and psychical phenomena. The call is frequently met with fear and trembling~ but it is always
regarded as an act of divine grace.rO
Those men who functioned as prophets of God affirmed that
they did so because God had communicated His will to them
that they function as prophets.

Furthermore, God repudi-

ated the ministry of some on the basis that He had not
chosen them to be His prophets, or that He had not sent
them as such.

Jeremiah records examples of this.71

70Lindblom, ~· cit., p. 6.
71Jeremiah 27:14-16; 28:15.
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Prophets of God in Old Testament times demonstrated
some characteristics which can best be explained on the
basis of God's control in the matter.
three basic characteristics.

Young sets forth

First, prophets of God had a

conviction that they spoke a message of God when they addressed their audiences.

Second, continuity in the pro-

phetic movement centered in the prophets' speaking for the
same God--Yahweh.

Third, a discernable teological trend ex-

isted in the prophetic movement.

All of the prophets,

.

though to different degrees and indifferent ways, looked
toward a consummation of the work of God.

Here was the
eschatological element in their messages.7 2
A prophet was one who acted as a spokesman for God.
Aaron was a picture of this in functioning as a spokesman
for Moses in Exodus 7:1f.
that

~hich

A prophet is one who apprehends

is not normally accessible, and then proclaims

what he has apprehended.
"spokesman."

The word "nabi" means "speaker" or

The opinion of Young is, "The man who bears

the designation nabhi is a man who speaks forth a message.n73
The origin of the prophetic role has its roots in the
Old Testament.

The prophets claimed that God was the

72Young, ~·

£!1., pp. 161-162.

73Ibid., p. 6o.
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originator of the movement.

It was separate from the

Canaanite institutions, and was in opposition to the tenets
and practices which they espoused.

It does not owe its

rise and existence to any national religious consciousness
of the people.

The messages proclaimed by the prophets of

God were quite often in conflict with the ideas and feelings of their people and their leaders.

The prophets and

their ministries are best explained in the light of divine
origin and guidance.

.

The prophets had messages to proclaim that grew out
of changing situations among the people of God and among
their neighboring nations, or out of particular events.
These men were, in a sense, to interpret the meaning of history to God's people as it was happening, or as it was about
to happen.
of history.

They were chosen of God to interpret the meaning
The nature of their ministry necessitated their

being under the command and guidance of God.
God called whom He would to function as prophets.
called men from different walks of lifeo

He

The evidence in-

dicated that no discernable patters were followed in calling
men of any particular kind of personality.

For this reason,

men could not determine of themselves whom God would have as
prophets.

Though evidence is insufficient to ascertain just
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how God made His call known, the prophets had a conviction
that they were chosen of God to function as prophets.
The Old Testament prophets constituted a distinct
class of servants performing a ministry unlike any other.
By virtue of the nature of their ministry they had a very
intimate relationship with God, and a vital ministry to
perform in behalf of God's people.
The prophetic ministry did not end with the Old
Testament era.
era.

It was projected into the New Testament

The nature and character of the prophetic role in the

Old Testament and in the New Testament shared some basic
and distinct similarities.

CHAPTER III
ANALYSIS OF SELECTED NEW TESTAMENT PASSAGES
The results of the study of the selected passages
of scripture in the New Testament are presented in five divisions.

The divisions were made on the basis of the dif-

ferent passages of scripture.

In the last three divisions

different passages were grouped together according to similarity of content.

The five divisions were made according

to the general content of the different passages as they
related to the problem under consideration.
The analysis of each passage was not exhaustive by
any means.

Analysis was made only to the extent to which

they related to the problem under consideration.
ACTS 9:1-19
This passage of scripture is an account of Paul's
conversion experience and his call into the prophetic ministry.

The relevant factors in the account were the sub-

jective responses of Paul and a kind of informal approval
of Paul's assumption of the prophetic role.

In this in-

stance the approval was not an ecclesiastical or a congregational approval.

It was approval by one man, a man who
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claimed to be guided by Christ personally.

In this account

no indication was made as to an evaluation of Paul's abilities.

The passage can be briefly summarized as follows:
Paul (still called Saul at this point in the Acts

narrative) had secured from the Sanhedrin Court letters
authorizing him to arrest any disciples of Christ that he
might find in Damascus (verse 2).
later occasions.1

Paul verified this on

While on his way to the city, just be-

fore he reached his destination, a sudden appearance ot
light surrounded him.

He fell to the earth and heard a

voice say, "Saul, Saul, why persecutest thou me?" (verse
4).

Paul's reply was a question: "Who art thou, Lord?"

(verse 5).

After Jesus identified Himself as the voice,

Paul, trembling and astonished said, "Lord, what wilt thou
have me to do?" (verse 6).

Paul was then told to arise and

go into the city and he would be further instructed.

He

was three days without sight, during which time he took no
food or water.

He prayed instead (verse 11).

Ananias was instructed to make his way to Paul.
first he objected.

At

His hesitation was temporary, and he

obeyed (verses 10-17).

The Lord said to Ananias concerning

Paul, "· •• he is a chosen vessel unto me, to bear my name
1Acts 22:5; 26:12.

35
before the Gentiles, and kings, and the children of Israel"
(verse 15).

The word "vessel" conveys the meaning that

Paul was to be an instrument in the hand of God for a specific purpose, which purpose was to be fulfilled through
his functioning as a prophet.
lection" or "election."

The word "chosen" means "se-

The same Greek word is translated

"election" in Romans 9:11 and I Thessalonians 1:4.

Paul

was "elected" by God to function as a prophet.
The Lord then used Ananias to restore Paul's sight.
Paul was then admonished to be filled with the Holy Spirit
(verse 17).
ti•ed.

After having received his sight, he was bap-

Such are some of the most obvious facts of the case

in question.
This passage presents two facts regarding Paul's experience.

The first fact was his salvation experience.

Second, an account is given of his call or appointment "to
bear my name before the Gentiles" (verse 15).

These two

aspects of Paul's experience were very closely related as
to time and association.

Perhaps none would question the

statement that this was Paul's conversion experience.

At

the same time it was his call to become a prophet of the
Lord.

Selby makes the following comment with regard to this

aspect of Paul's experience:
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It is significant of Paul's own understanding of his
experience that, in his most explicit reference to it
[palat~ans 1:11-17; I Corinthians 15:8-10; Philippians
3:5-16J, he regards it as a prophetic call like that
of Jeremiah and Deutero-Isaiah.2
He went on to say, •The effect of that experience was to
reverse the thinking which provided Paul's reasons for opposing Christianity.•)

Though the account in Acts 9:1-19

does not specifically state that Paul was informed of such
a call, yet he later on did way that he was then so informed.4
Paul did receive a call from God to assume a prophetic role.

He experienced some definite responses in con-

nection with his salvation experience, and with the call to
become a prophet.

Second, though the circumstances which

surrounded Paul's salvation experience and his prophetic call
were somewhat unusual according to our thinking, yet his impressions and responses to the divine imperative in the case
are not necessarily unusual.

They conform to a pattern in

so far as a pattern of such experiences was discernable.

In

the Old Testament God provided the stimulus (a revelation of
His will for an individuRl to assume the role of a prophet),
and the individual responded.

God's stimulus and the

...

2nonald Joseph Selby, Toward the ~nderstanding of St.
(Englewood Cliffs: Prentice-Hall;-lnc., 1962), p. ~

-

3Ibid,. pp. 167-168.

4Acts 22:12-15.
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individual's response complemented each other.

Such was the

pattern in Paul's experience.
Paul had some definite impressions, which fact can be
ascertained by an analysis of the passage of scripture in
question.

Previous to his experience of salvation and the

prophetic call, Paul had displayed such emotions as hatred
and resentment (verse 1).

He experienced bewilderment and

astonishment in the initial confrontation which he had with
Christ (verses 5-6).

Barnes says, "He [Jesus] arrested his

[Paul'~ ~ttention; he filled him with alarm and guilt; and
then he presented the truth respecting himself."5

Barnes

went on to say,
The expression "to kick against the pricks" is derived
from the actions of a stubborn and unyielding ox kicking against the goad. And as the ox would injure no one
by it but himself; as he would gain nothing, it comes to
denote an obstinate and refractory disposition and
course of conduct, resisting the authority of him who
has a right to command, and opposing the leadings of
Providence, to the injury of him who makes the resistance.b
The initial impressions of bewilderment and astonishment gave way to the act of deep meditation and prayer

5Albert Barnes, Acts (Vol. III of Notes on the New
Testament, ed. Robert Frew. 11 vols.; Grand Raptds:-Baker
Book House, 1957-1965), p. 156.
6Ibid
............ •

(verses 9 and 11).

Apparently Paul was searching for the

meaning of his experience.

Walker says,

We are reminded of Jonah and his prayer of penitence
(Jonah i. 17; ii. 1-10). We are told that Saul fasted
(v. 9) and prayed (v. 11); and we cannot be far wrong
in supposing that those three days witnessed his deep
contrition, true repentance, and genuine consecration
(Jer. xxxi. 19). It is men whose conversion is deep
and thorQugh that make strong Christians and earnest
workers.·r
Paul's response could be characterized by submission to the
revealed will of God and acceptance of the call of God to
become a prophet.
Paul claimed to be called of the Lord to be a prophet, or a preacher of the gospel.

In connection with this

call he had some definite impressions and responses.

God's

call was an imperative, and Paul's impressions were a part
of, as well as a factor in, his response to the divine imperative.

They go together.

Beginning at a point previous

to Paul's experience under consideration and continuing to
the point where he received his sight; where he was filled
with the Holy Spirit and was baptized, he had demonstrated
the emotions and responses of rebellion, hatred, and resentment.

These gave way to bewilderment and amazement, which

in turn gave way to surrender and submission.

7Thomas Walker, The Acts of the Apostles (Chicago:
Moody Press, 1965), p. ~.-- -
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At this point in Paul's life no record of an evaluation of his prophetic gifts was given .

No indication was

made of any formal approval aside from the fact that
Ananias was an instrument in the hand of God to reveal and
confirm the fact that God had chosen Paul to fill the role

of a prophet in proclaiming the Gospel to the world.
With regard to the fact of Ananias laying his hands
on Paul, Walker says,
The action here was alike a sign of healing and a
token of the impartation of the Holy Spirit (viii. 17),
as the context shews rshows). It is noteworthy that
the hapds laid on Sau! were n§t those of an apostle but
those of a private Christian.
Morgan says,
Carefully observe that these were not the hands of an
apostle, not the hands of a deacon, but the hands of a
disciple. Christ sent a disciple, he laid his hands
upon the chosen vessel, who was to bear Christ's name
before kings and Gentiles. In simple address, with
nothing in it that was official, with all brotherliness,
and in simple obedience he put his hands upon him,
"Saul, brother, the Lord, even Jesus • • • hath sent me
that thou mayest receive thy sight, and be filled with
the Holy Spirit~; and immediately he received the fullness of the Spirit.~
ACTS 13:1-4
The death of Stephen was the beginning of a wave of
Bwalker, ££• ~., p. 212.
9G. Campbell Morgan, The Acts of the Apostles (New
York: Fleming H. Revell Company, 1924), pp. 233-234.

persecution against the Christians in Jerusalem.10

The

persecuted Christians were scattered in various parts of
the Mediterranean world, preaching wherever they went.11
A company of disciples came to exist in Antioch of Syria.
The Jerusalem Church sent Barnabas to Antioch to investigate the work there.12

Barnabas secured the services of

Paul, and the two worked with the disciples in that city
for a year.13

Such is the background for the passage of

scripture under consideration.

The passage is an accountof

these two men being chosen by the Holy Spirit for a specified mission.
Five men are named in the text: Barnabas, Simeon,
Lucius, Manaen, and Saul (Paul).
"prophets and teachers" (verse 1).

These are identified as
Each one was already

endowed with his respective gift (prophecy or teaching, or
both).

Robertson, however, identifies Barnabas as a pro-

phet and Paul as a teacher.

He says,

All prophets were teachers, but not all teachers were
prophets who were for-speakers of God, sometimes forespeakers like Agabus in 11:28. The double use of te
here makes three prophets (Barnabas, Symeon, LuciuST

10Acts 8:1.
12Acts 11:22.

11Acts 8:4; 11:19-20.
13Acts 11:25-26.
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and two teachers (Manaen and Saul).14
However, Paul and Barnabas are both referred to as teachers
in Acts 11:26.

Acts 15:22, 32 and Galatians 2:7 indicate

that Paul was a prophet in the sense that he was a proclaimer of the word of God.
Paul and Barnabas claim to have been chosen by the
Holy Spirit.

The church in Antioch commissioned them for

the purpose of evangelizing the Mediterranean world.

The

execution of this purpose is unfolded in Acts 13ff.

Selby

defines their mission thus:

..

In one of the decisive moments in the history of
Christianity--indeed, of the world--the church in
Antioch, impelled by a deep sense of the leadership of
the Holy Spirit, solemnly consecrated Barnabas and Paul
• • • for a definite program Qf invading the GraecoRoman world wit-h the gospel. 1 ~
In view of the problem under investigation, what
factors are involved in the actions of Paul and Barnabas?
What part did the Holy Spirit and the church have in the
matter?
Paul and Barnabas were not chosen to become prophets
at the time they were commissioned by the church for the

14Archibald Thomas Robertson, Acts (Vol. III of Word
Studies in the New Testament. 6 vols.;-Niw York: Harper and
Brothers-puOIIshers, 1930-1933), p. 177.
15selby, ~· cit., p. 186.
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task specified in Acts 13:1-4.

With regard to Paul, he had

been chosen for such work previously (Acts 9:1-19).

No in-

dication was given as to when Barnabas had been chosen or
called.

Barnabas had already functioned as an apostle (one

sent with a commission) of the church in Jerusalem (Acts
11:22-26).
The actions of the Holy Spirit and the church in
Acts 13:1-4 were to designate the specific task of these
two men for which they had already been qulaified by their
proper gifts.

In verse two the Holy Spirit is presented as

•

saying, in some manner not clear, "Separate me Barnabas and
Saul for the work whereunto I have called them."

This call

to a specific task or work by the Spirit was in keeping
with their previous call to the prophetic ministry.

The

phrase "I have called" is a verb in the perfect tense which
indicates that the calling in question was previous to the
particular time of that occasion, but was a continuing call.
The statement in verse two is not the call, but the revealing of the call to the church, or at least to certain ones
in the church.

Morgan says that the Holy Spirit

made known His will to these people, so that they had
neither doubt nor uncertainty in their minds. • • • The
choice was not left to the church.. The choice was
based upon a prior fact in the activity of the Spirit:
"Separate me Barnabas and Saul for the work whereunto
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I have called them.n16
How the Holy Spirit revealed His will concerning the call
is not indicated.

Neither is it clear what the impressions

were on the part of Paul and Barnabas.
What was the significance of the laying on of hands
in this instance?
secration.n17

Calvin says that it "was a kind of con-

He says that "the apostles retained the cer-

emony which was used amongst the Jews, according to the old
custom of the law.n18 He further says,
In sum, this is the end why they laid their hands upon
Barnabas and Paul, that the Church might offer them to
God, and that they might with their consent declare
that this office was enjoined them by God; for the calling was properly God's alone, but the eternal ordaining
did belong to the Church, and that according to the
heavenly oracle.19
Macgregor says, "Barnabas and Paul are simply being set apart formally by the laying on of hands to be the church's
representatives in the larger work that lay before them.n20
Ironside says that the act of the laying on of hands was not
1~organ, .2£•

ill·,

p. 305.

17John Calvin, Commentary Upld the Acts or the
Apostles, Vol. I (ed. llenery Beaver ge;- 2Vols.; Grand
Rapids: Wm. B. Eerdmans Publishing Company, 1957), Po 503.
1gibid.

19Ibid.

20G. H. c. Macgregor, The Acts of the Apostles (Vol.
IX of The Inte~reter's Bible;-ed~orge Arthur Buttrick.
12 vols.; Rew ork: Abingdon Press, 1952-1957), p. 165.
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an ordination because the two men had already been preaching for many years. 21 He says that the laying on of hands
"was an expression of the fellowship of the Antiochian
Church with these men as they started the work of world
evangelization.n 22 Gill says that Christ had "personally
appeared to him

Paul , and made and ordained him his min-

ister and Apostle.n23

Paul was chosen or appointed by

Christ.
The Antiochian Church did not choose Paul and
Barnabas for their specified task.

No indication is given

of the church evaluating their gifts.
cising them for some time.
did not

~

The church, strictly speaking,

the men on their mission.

King James Version says,

They had been exer-

"•

Verse three in the

• • they sent them away."

How-

ever, the word "sent" is not the best word for the Greek
term apelusan.
leased."

A better word would be "dismissed" or "re-

In verse two the command of the Spirit is "sep-

arate me Barnabas and Saul."

The church recognized and

21H. A. Ironside, Lectures on the Book of Acts (New
York: Loizeaux Brothers, Bible Trutn Depo~94J)~ 307.
22 Ibid •

..............

23John Gill, An Exposition of the New Testament, Vol.
I (London: William Hill Collingridge,-r95~dition), p. g94.
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obeyed the will of the Spirit by separating and releasing
the men to do a work to which they had been called.
Spirit~

them (verse 4).

The

Morgan paraphrases and ampli-

fies verse three as follows:
"Separate me Barnabas and Saul," that is, give them
freedom and give them authority. Send them forth under
the authority of that call recognized by the will of
the assembly in Antioch. The activity of the church
was to be that of submission to the Holy Spirit, not an
independent activity.24
Parker says, "It is the function of the Holy Spirit to
elect his own ministers.n25
Ho~was

the will of the Holy Spirit communicated to

the church and to the two men involved?

Ironside says that

we cannot be certain whether a deep impression was made on
the hearts of Saul and Barnabas, or on the members of the
church.26

Gill says that the Spirit spoke "either with an

articulate voice or by an internal impulse, upon the minds
of three of the prophets.n27 Macgregor says that the communication by the Spirit was "presumably through the

24Morgan, .2.2• cit., p. 307.
25Joseph Parker, Apostolic Life, As Revealed in the
Acts of the AKostles, Vol. ff (New-rork:-runk and WagnaiiS,
l>uO!iSlierB," 1 84) , p. 7.
26Ironside, ~· ~., p. 304.
27Gill, ~· cit., p. 893.

inspired utterances of one of the prophets.n28

It is af-

firmed that a communication was made, but the manner of it
was not explained.
ROMANS 12:6 AND EPHESIANS 4:11
The book of Romans was addressed to those in Rome
recognized as saints, according to the writer's statement
in 1:7.

His stated purpose was, "For I long to see you,

that I may impart unto you some spiritual gift, to the end
ye may be established."29

In 12:6 Paul recognized that

followers of Christ already had what he called charismata-grace gifts.

In verses six through eight he named seven

kinds of services that could be performed.

The abilities

which enabled the individuals to perform the services were
made synonymous with charismata.
In Ephesians 4:1-3 Paul admonished his readers to so
conduct themselves that they would reflect the honor of
their vocation as disciples of Christ.

In order to do this,

each one had received grace that would enable him to perform
the designated service.

In verses seven through eight the

the word for "gift" is dorea.

28Macgregor, .21!•
29Romans 1:11o

ill••

In verse eleven the specified

p. 167.
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abilities (apostles, prophets, evangelists, and pastors and
teachers) were made synonymous with domata in verse eight.
The gift of prophecy is designated by both terms--dorea and
charisma.

Together these two terms appear to indicate the

substance of the gift and the activating power, the grace
of God.
The two verses of scripture under consideration establish the fact that the ability to function as a prophet
on the part of some individuals was recognized by Christians
in the first century A.D.

Romans 12:6 reads, "Having then

gifts differing according to the grace that is given to us,
whether prophecy, let us prophesy according to the proportion of faith."

Ephesians 4:11 reads, "And he gave some,

apostles; and some, prophets; and some, evangelists; and
some, pastors and teachers."
Attention is directed to some of the obvious facts
in these two verses.

"Prophecy" is one of the "gifts.n30

It was one of several gifts of different functions.

It was

"according to the grace that is given to us" (Romans 12:6).
The gift of prophecy was to be exercised "according to the
proportion of faith."

30The Greek term is charismata in Romans 12:6 and
domata in Ephesians 4:8.

With regard to the charismata Thayer says.
In the technical Pauline sense • • • they denote extraordinaty powers distinguishing certain Christians and
enabling them to serve the church of Christ, the reception of which is due to the power of divine grace operating in their souls by the Holy Spirit.31
Barnes states that Paul regarded all the endowments which
Christians had as gifts, including both natural endowments
as well as "favors of grace.n32

He says that in Romans 12:

6-8 charismata "• •• refers doubtless to the distinctions
conferred on Christians in the Churches.n33

Barclay says,

"In the New Testament a charisma is something given to a

.

man by God which the man himself could not have acquired or
attained.n34
The word "grace" deserves attention.
the Greek word for "grace"

(chari~}

Thayer defines

by saying that

~t] is used of the merciful kindness by which God, exerting his holy influence upon souls, turns them to
Christ, keeps, strengthens. increases them in Christian
faith, knowledge, affection, and kindles them to the
exercise of Christian virtues.35

31Thayer, £e• cit., p. 667.
32Albert Barnes, Romans (Vol. IV of Notes on the New
Testament, ed. Robert Frew. 11 vols.; Grand Rapias:-niker
Book Hou$e, 1957-1965), p. 275.
33Ibid
........... •
34william Barclay, The Letter to the Romans (Vol.
VIII of The Dailp Study BiO!e. 17 vo!S.; Philadelphia:
The Westm1nster ress, 1953-1959), p. 173.
35Thayer, £2· cit., p. 666.
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Wuest comments on the word "grace" in Ephesians 4:7 as follows:
This grace which is in the form of enabling and empowering of the Holy Spirit, is given the saint "according to the measure of the gift of Christ •• ·" We
must be careful to note that this grace has to do with
the exercise of special ~ifts for service ~f which prophecy is one in verse 11J, not the grace for daily living. The former is limited, and is adjusted to the kind
of gift and extent to which the Holy Spir~t desires to
use that gift in the believer's service.J
The word "prophecy" must be considered.

Wuest says

that the prominent idea in the word in the New Testament is
the same as it is in the Old Testament, "· • • the inspired
delivery of warning, exhortation, instruction, judging, and
making manifest the secrets of the heart.n 37 Barnes says
that the word has the idea of prediction, but that it means
more than this.

He says that it means

to declare the divine will; to interpret the purposes
of God; or to make known in any way the truth of God,
which is designed to influence man • • • • The name in
the New Testament is commonly connected with teachers.38
Hodge makes distinctions in prophets and apostles in the
New Testament in that the inspiration of prophets was

36Kenneth S. Wuest, Word Studies in the Greek New
Testament, Vol. I (Grand Rapids: William-s. ~ramans --Publishing Company, 1950), pp. 97-98.
37Ibid., p. 211.
38Barnes, loc. cit.
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occasional, and their authority as teachers was subordinate
to the apostles.39

He further states that "as the gift of

infallibility was essential to the apostolic, so the gift
of occasional inspiration was essential to the prophetic
office."40
A prophet in the New Testament "• •• is defined in
I Corinthians as one who 'speaketh unto men to edification, to exhortation and comfort'.

Beyond this illuminat-

ing declaration no explanation is needed," according to
Chafer.4 1 This would be the chief evidence that one had
the gift of prophecy.
With regard to the phrasP.! "the proportion of faith"
in Romans 12:6, Barnes says the word "proportion" "means
the ratio of proportion which results from comparison of
one number or magnitude with another. 8 42

One's exercise_of

the prophetic gift would be in proportion to his faith.

39charles Hodge, A Commenta~ on the Eeistle to the
§phesians (Grand Rapids:-Eerdmans ~blishingompany~1~),
p. 223.

40Ibid.
. 41tewis Sperry Chafer, The E*hesian Letter Doctrinallf
Cons1dered (New York: Loizeaux Brot ers, Bible Truth Depot,
1935) pp. 130-131.
42Barnes, ~·

£!!.,

p. 276.
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Hackett regards "faith" in this phrase "as subjective,
equivalent to personal confidence in God or trust in
Christ.n43
The spiritual entities grace (charis) and gifts
(charismata) cannot be objectively evaluated.

The fact of

their bestowal may be affirmed or even revealed, as was the
case in Acts 13:1-4.

The evidence of them is discernable

only in the results they accomplish, or, as in the case of
prophecy, in the content of the message delivered.
•

I TIMOTHY 4:14 AND II TIMOTHY 1:6

The two verses under consideration in this section
are from epistles addressed to Timothy, who had been left
at Ephesus with some
work there.44

sp~cific

instructions concerning the

In these v~rse8 Paul recognized that Timothy

possessed at least one charisma that would enable him to
perform the task which had been given him.
These two verses of scripture reveal the fact that
Timothy was in need of being encouraged to give more attention to the gift (charisma) that was in him.

In I

43Horatio B. Hackett, Acts of the Apostles (Vol. IV
of An American Commentaet on~ ~tament, ed. Alvah
Hovey. 7 vols.; Philade pfiia:-The-Imerican Baptist
Publication Society, 1SS1-1S90), p. 267.
44r Timothy 1:3ff.
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Timothy 4:14 Paul was encouraging Timothy, "Neglect not the
gift that is in thee, which was given thee by prophecy,
with the laying on of the hands of the presbytery."

Then

in II Timothy 1:6 he was admonishing Timothy, WWherefore I
put thee in remembrance that thou stir up the gift of God,
which is in thee by the putting on of my hands."
The fact that Timothy was encouraged to "neglect not
the gift" and to "stir up the gift" seems to indicate that
he had not given the matter as serious consideration as he
should have.

Had he not had a vivid enough experience as

he should have had in his "call"?

Had his impressions not

been of sufficient depth to make him as conscious of, and
attentive to, the command of God as he should have been!
The apostle Paul had experienced a strong inner compulsion
to preach the Gospel,45 but it appears that Timothy had
not, at least up to the time that Paul wrote to him, experienced such a strong inner compulsion.

Evidently a dif-

ference existed in the subjective impressions, at least in
degree, of these two individuals.

Perhaps the questions

relative to Timothy's case cannot be answered without some
degree of uncertainty.

A comparison of the facts in case

of Paul and Timothy indicated that it was difficult to try

45I Corinthians 9:16.
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to establish a pattern with regard to the subjective impressions and responses of different individuals who asserted that they had been called to assume the prophetic
role.
Timothy had been the recipient of a charismatic
gift.

The gift was said to be in him.

It was not the com-

mand to assume the prophetic role, but a special endowment
by which he could function in that role.

The gift is said

to have been conferred "by prophecy," and "with the laying
on of the hands of the presbytery."
Timothy's gift was a special endowment--it was a
charisma.

It was a specific gift, and evidently so recog-

nized by Paul.

He referred to the gift as the gift,

not~

gift.

How many others so recognized the gift we cannot

know.

It appears, however, that someone other than Paul

was aware of Timothy's possession of the gift.

The gift

must have been evaluated by the fact that Timothy was encouraged to "stir it up."
Gill makes the assertion that it is such a gift that
qualifies men for the ministry.

It is what he calls a gift

of "interpreting the scriptures, and of dispensing the mysteries of grace to the edification of others.n46

46John Gill, An Exposition of the New Testament, Vol.
II (London: William Hill Collingriage~9~edition), p.
6-9.

54
Fairbairn says that charisma
always means an endowment or gift of grace, bestowed bv
the Holy Spirit for some special ministration or official service. Timothy had in tender youth been destined to peculiar evangelistic work under the direction
and oversight of St. Paul, and he had received from
above a measure of grace proportioned to his calling
and responsibilities.47
Timothy was said to have received the gift "by prophecy."

The Greek proposition ..........
dia, used with the genative

case, means through or ]z means of.

Rolston says that "it

seems that this gift was predicted in prophetic utterances.n48

Gill says that the gift

was prophesied of before-hand by some of the prophets
in the Church, that a very extraordinary gift should
be bestowed upon this young man which would make him a
very useful person in the Church of God.49
Wuest says that "prophetic intimations were given to Paul
as to the selection of Timothy for the ministerial office.n50

Hendriksen says that "in all probability this

47Patrick Fairbairn, CommentaEI on the Pastoral
Eaistles {Grand Rapids: Zondervan Pu isning-House, 1956
e ition), p. 188.
48Holmes Rolston, I and II Thessalonians, I and II
Timoth~, Titus, and Philemon-TvOI. XXIII of The Li~•s
Bibleommentary~d. Balmer H. Kelly.
25 vols.; ~hmond:
Johri Knox Press, 1959-1964), p. 85.
49Gill, ~· ~·
50Kenneth Wuest, Word Studies in the Greek New
Testament, Vol. II (Grana-Rapids: William-B. Eerdmans
Publishing Company, 1942-1954), p. 75.
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refers to what had happened at Lystra on Paul's second missionary journeyn51 and that Timothy had been made aware of
the character of his task "through • • • prophetic utterance of inspired bystanders.n52

Fairbairn says that "this

qualifying grace had somehow been indicated through the
spirit of prophecy as a gift destined for him,n53 and that
it was "authoritatively certified to be awaiting him-therefore in a sense conferred through that.n54
Timothy's gift was said to have been given "with the
laying on of the hands of the presbytery" in I Timothy
4:14, and "by the putting on of my hands" in II Timothy
1:6.

The Greek preposition in the first instance

and in the second instance it is dia.

is~,

Rolston says that

the laying on of hands was a part of what appears to have
been a service in which a public recognition of Timothy's
gift was made.55

Wuest says that it was a "ceremony of

ordination~56 and that the laying on of hands "speaks of
identification.n57

He says that "it was the outward act ·

51william Hendriksen, New Testament Commenta~.
E;position of the Pastoral EpiStles (Graia lipids: ~er
Book House,-r937r, p. 159.
--52Ibid.

53Fairbairn, .2E.•

5~Ibid.
..... .

-

ill•·•

55Rolston, loc. .cit.
...........
56wuest, loc. cit.
57Ibid.

--

p. 189;o
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and ceremony symbolizing the fact that Timothy was to be
identified with the elders • • • in the ministry of the
word."58

Hendriksen says that the "imposition of hands

symbolizes

~

recipient."59

transfer or a gift from the Giver to the
Fairbairn says,

Prophecy and imposition of hands by the presbytery are
represented as the concurrent means through which the
gift in question came to Timothy: prophecy the first
and highest--hence having the preposition of the instrument coupled with it; imposition of hands by the pres~
bytery, the secondary, or subordiQate--hence presenteu
as an accompaniment of the other.oO
He states further,
The prophecy, therefore, is to be viewed as the distinct
enunciation of God's will, in respect to Timothy's
qualifications--his spiritual as well as natural qualifications for the evangelistic office; and the formal
designation of him by the presbytery was the church's
response to the declared mind of God, and appropriate
action to carry it into effect.61
ACTS 14:23 AND TITUS 1:5
In Acts 14 the work of Paul and Barnabas in certain
cities in Asia Minor is recorded.
lished by these men.

Churhes had been estab-

Before they took their leave of the

churches they saw to it that the churches had duly appointed

59Hendriksen, £2• cit., p. 160.
6orairbairn, 22·
61

~., P• 1S9o

£!!.,

p. 188.
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elders to serve them.

In Paul's epistle to Titus he had

instructed Titus to "set in order the things that are wanting, and ordain elders in every city.n62
These two verses of scripture have to do with the
matter of "ordaining" elders in the churches to which ref•
erence is made in the context.

Acts 14:23 reads, "And when

they had prayed with fasting, they commended them to the
Lord, on whom they believed."

Titus 1:5 reads, "For this

cause I left thee in Crete, that thou shouldst set in order
the things that are wanting, and ordain elders in every
city, as I had appointed thee."
The key word in these two verses, insomuch as it
pertains to the study of the problem under consideration,
is "ordain."

The word is from the Greek term cheiroteneo

which Thayer says means "12 ~ ~ stretching out ~
hand."6 2 He adds, however, that in Acts 14:23 it does not
involve the stretching out of the hand, but only
appoint, create.n63

"~

elect,

Arndt and Gingrich state that the ac-

tion involved in this case was limited to the two apostles
involved; that it did not involve a choice by the whole
62Titus 1:5.

...........

64Ibid •

63Thayer, ~·

£!!., p. 668.
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groop present.65

Moody says that "only Acts 14:23 and

Titus 1:5 throw any light on the ordination of elders."66
He points out that the Greek term is a compound of cheir
(meaning "hand") and teino (meaning "to stretch").

From

this "the technical term for ordination, cheirotonia, later
developed.n67
Barnes gives essentially the same definition and
says that in Acts 14:23 it "refers simply to an election or
appointment of the elders.n68

His opinion is that all that

Paul and Barnabas did in the matter was "that they presided
in the assembly when the choice was made.n69
Walker is of the opinion that the term cheirotoneo
may have the meaning "to appoint" as in Acts 10:41, as well

65william F. Arndt and F. Wilbur Gingrich, A GreekEnglish Lexicon of the New Testament and Other ~ac£r
a&ristian Literature-TChicago: The UniVers~ty o
~cago
Press, 1957), p. 889.
66nale Moody, "Charismatic and Official Ministries,
a Study of the New Testament Concept," Interpretation, a
Journal of Bible ~ Theology, XIX, No. 2 (April, 1965)~
p.

177.

67~.

68Albert Barnes, Acts (Vol. III of Notes on the New
Testament, ed. Robert Frew:- 11 vols.; Grand Rapids:-Baker
Book Rouse, 1957-1965), p. 275.
69Ibid.
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as "to elect" as in II Corinthians 8:19p70 He adds,
But, as the verb came to mean simply "to appoint" (by
whatsoever method), this elective sense cannot be certainly insisted on. In any ease, a real call by the
Holy Spirit was considered essential (xx. 28; xiii.
2).71
He points out that prayer, fasting, and the laying on of
hands "seems to have been the chief features of primitive
'ordinationt.n72
Barnes 73 and Harvey74 are both of the opinion that
the word "ordain" has acquired a technical meaning that it
does not have in the New Testament.

.

It appears that the

word did not mean investing one with function or sacerdotal
powers, but rather simply to elect or appoint one to function in a stated capacity.

Evidence does not support the

conclusion that there was a definite method of procedure
in such matters.
70walker, ~· ~., pp. 317-318.
71~.

72Ibid.

73Albert Barnes, Thessalonians, Timothy, Titus, and
Philemon (Vol. VIII of Notes on the New Testament, ed. --Ro6ert Frew. 11 vols.; nrand~aP!Qs: Baker Book House,
1957-1965), p. 267.
74H. H. Harvey, The Epistle to Titus (Vol. VI of An
American Commenta~ ~ the New Testament, ed. Alvah Hovey.
7 vols.; Philadel~ia: Thi American Baptist Publication
Society, 1881-1890), p. 129.

RILEY-HICK!NGBOTHAM LIBRAR'f
OUACHITA BAPTIST UNIVERSITY

CHAPTER IV
CONCLUSIONS AND RECOMMENDATIONS
This chapter is presented in two parts.

The first

part is a summary of the opinions and conclusions of the
authors whose works were consulted in the study of the problem under consideration.

The opinions and conclusions are

not exhaustive, but ef£ort has been made to make them representative.
The second part is the writer's own conclusions and
recommendations which were reached by a study of the problem under consideration.

A SUMMARY OF OPINIONS AND CONCLUSIONS
The £irst item of consideration is the individual's
subjective impressions and responses to God's command to
assume the prophetic role.
The prophets' responses to the compulsion o£ God upon their personalities varied.

They performed their minis-

try with a conviction that they were doing such by the command and direction o£ God.
~

They did not describe the

~

by which God communicated His will and word to them.

Some writers emphasize the ecstatic element more strongly
than do others.

Robinson says that "ecstasy does not seem

61

to have been a part of the common heritage of the Semitic
race.tt 1 Heschel says that no trace of ecstasy is found in
the experiences of Moses, Amos, Isaiah, and Jeremiah. 2 On
the other hand Robinson affirms:
It is • • • probable that Isaiah, Amos, and Jeremiah
were subject to the ecstasy, and the visions of Ezekiel
and Zechariah may best be explained in the same way.
It does not follow of necessity that all their utterances originated thus, yet it is at least possible.J
Scott qualifies the ecstatic element by saying that ttthe
Prophet spoke directly out of an immediate ecstatic consciousness of divine possession.tt4

"In religious ecstasy,"

comments Lindblom, "consciousness is entirely filled with
the presence of God, with ideas and feelings belonging to
the divine sphere."5

Heschel says,

It is true that the prophet is overwhelmed by the
divine word that comes to him; but it is the consciousness of being overwhelmed, the consciousness of receptivity; and the ability to ~espond to tge word that are
outstanding features of his experience.
He also says that "ecstasy is its own fulfillment; prophecy
1Robinson, ~· cit., p. 34.
2Heschel, ~· cit., p. 352.
3aobinson, ~· cit., p. 43.
4scott, 2£• cit., p. 45.
5Lindblom, ~· cit., p. 5.
6Heschel, loc. cit.
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points beyond itself,~? and that ~the state of ecstasy is
its own end; the prophetic act is a means to an end.~g
Generally speaking, the authors consulted recognized
that the individual viewed his assuming the role of a prophet as the work of the Holy Spirit.

As far as the sub-

jective impressions and responses of the individual are
discernable, they have identified several: inclination or
inner compulsion; a love for the work and a desire to
preach; conviction of the call and of the need; awareness
and

assur~nce

of the possession of the necessary physical

and mental qualifications; a strong faith and a warm compassion.

They generally agree that there is no particular

p&ttern by which God deals with all individuals alike.
Each must make his own search for God's will.
The second item of consideration was the matter of
the charismata.

It was generally recognized by the authors

consulted that those individuals who functioned in the prophetic role were supernaturally endowed with the necessary
gifts for that purpose.

Schaff believes that such gifts of

the Holy Spirit are complementary to the individual's natural virtues.

He says that such gifts

are certain special energies and manifestations of the
Holy Spirit in believers. • • • They are supernatural,

glbid., p. 362.
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therefore, in their or1g1n; but they correspond to
natural virtues, and in operation they follow all the
mental and moral faculties of man, raising them to
higher activity, and consecrating them to the service
of Chri~t. They all rest on faith, that 'gift of
gifts'.~

Very little was gleaned from the various works consulted with regard to the matter of evaluating the gifts.
The practice was more in the act of recognizing the individuals who possessed certain gifts rather than in evaluating the gifts.
The third item of consideration at this point was
the

matte~of

approval of an individual to function in the

role of a prophet.

In this area, changes have been made

with regard to the three factors considered in this study.
Schaff says that those who functioned as pastors and
teachers
were usually chosen from the first converts, and appointed by the apostles or their delegates, with the
approval of the congregation, or by the congregation
itself • • • • They were solemnly introduced into their
office by the apostles or by their fellow Pfosbyters
through prayers and the laying on of hands.
Hodgman uses the phrase "acquisition of ministerial function" to describe approval of ordination, and he cites or
9Philip Schaff, Apostolic Christianit~ (Vol. I of
The Christian Church, Grand Rapids: William. Eerdmans
PUOlishing Company, 1950), p. 436.
10Ibid., pp. 495-496.
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describes three methods.

First, he cites the Twelve who

received their appointment from Jesus without any ceremony.
Second, he suggests that the lists of spiritual gifts in
I Corinthians 12 and Romans 12 seem to indicate that there
was spontaneous assumption of certain functions without any
distinct call or ceremony.

Last, he cites the instance of

the Seven in Acts 6, and of Timothy in I Timothy 4:14 and
II Timothy 1:6 by which the individuals involved were admitted to their functions by a public ceremony of which
prayer and the laying on of hands were the chief features.11
Lindsay affirms that there has been a departure from
the procedure in the New Testament in ordaining men to function in the role of a prophet.

He says,

This 'ministry of the Word' was the creative agency
in the primitive church, and it may al~ost be said to
have had the same function throughout the centuries
since. It was overthrown or thrust aside and placed
under subjecti~ to an official ministry springing out
of the congregation, and it has never regained the recognized position it had in the first century and a --haif.l2
He further says,

11charles A. Hodgman, "Ordain, Ordination," Baker's
DictionaEl of Theology, Everett F. Harrison, ed. (Grand
Rapids: Baker ~ook House, 196o), p. 387.
12Thomas M. Lindsay, The Church and the Ministr~ in
the Early Centuries (London:~dder and-stoughton, 190 );-

P• 71.
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Those so endowed were in no sense office-bearers in any
one Christian community; they were not elected to an
office; they were not set apart by any ecclesiastical
ceremony; the Word of God came to them, and they spoke
the message that had been sent them.13
He says that •the local church could only test them when
they appeared, and could receive or reject their ministration.•14

Accordingly, he says that "every prophet required

the permission or authorization of the congregation in order to exercise his 'gift' among them,n 1 5 and that the matter of the spiritual discernment or discrimination was left
to the people spoken to.16

Thus, according to Lindsay,

prophets at large were not formally approved by any ceremony.

They were either approved or disapproved by the peo-

ple to whom they spoke at the time they spoke.
Some who possessed the prophetic gift did function
as pastors.

But even in such cases "ordination" appeared

to be more of an appointment, or an election, and even them
it was not permanent.

Armitage says that a pastor's ordina-

tion consisted in his appointment to the pastoral office,
and it could be with or without the laying on of hands.17
1 3rbid., p. 72.
1 5Ibid., p. 99.

14rbid., p. 73.
16rbid., p. 109.

17Thomas Armitage, A HistoEf of the Ba~tists (New
York: Bryan, Taylor, and Company, 887);-p. 1 3.
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He affirms that "election and ordination are spoken of as
the same." 18

CONCLUSIONS AND RECOMMENDATIONS OF THE WRITER
An individual became a prophet of God because God
chose him to become one.

Such individuals claimed that

they were convinced that God had chosen them to be prophets.
God used His wisdom and power as well as providence to guide
men into the prophetic role.

Such men as Jonah, Ezekiel,

Jeremiah, Daniel, and Paul are examples of this •
•

God initiated the process by which men were convinced
that God had chosen them to become prophets.
explain how God did it; they only affirmed it.

They could not
The men re-

ferred to in Acts 13:1-4 were called to a specific work;
they were gifted men--prophets and teachers.

They claimed

to have been called to this work by the Holy Spirit.

No in-

dication was given that the church made any formal evaluation of the gifts of the men.

The actions of the church did

constitute an approval or recognition of these facts.

The

church released the men for the work which they were to do.
No formal ordination is indicated.

No indication was given

as to what kind of impressions were made on the men, or how
18Ibid.
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they were made.

However, they evidently responded with

willingness and readiness.
The impressions of such men were not always the
same.

The impressions made were sometimes perplexity, un-

certainty, amazement, doubt, or a combination of such.

The

initial impressions were followed by various responses.
Sometimes there was a reluctance on the part of the individual to accept God's will to become a prophet.
responded with desire and readiness.
fused.

Others

Jonah for awhile re-

Jeremiah hesitated because he was young.
One response appears to have been characteristic of

dedicated prophets.

They had a sympathetic heart and mind.

Moses was an example of this.

When the people conplained

and rebelled against God, Moses was able to experience God's
sorrow and God's love.

At the same time, when God would

have executed His wrath upon the rebellious people, Moses'
sympathy for the people made him an intercessor in their
behalf.
Whenever God made His will known to an individual to
become a prophet, He qualified that individual to function
as a prophet.
the individual.

God appropriated the natural endowments of
God invested a charisma in the individual.

By this the recipient of the prophetic gift was able to receive God's message and then communicate that message to the

6S
people.
The individual ascertained that God had called him
to assume the prophetic role in one or more different ways.
An inner conviction of such appeared to be common to all
prophets.

Whey they spoke, they spoke with a conviction

that they spoke for God and that they spoke God's message.
The desire to proclaim God's message was an influence.

The

opinions of others sometimes helped the individual to ascertain God's will.
Timothy.

This factor apparently influenced

God's prophets have demonstrated a passion for

the work of God.

They have demonstrated ability to inter-

pret God's will and God's word.
The people who were expected to give attention to
the preaching of the prophets were not required to accept
the prophet or his message without any means of validation.
When both the prophet and the people to whom he spoke had a
receptive attitude toward the things of God, they experienced a mutually sympathetic attraction to each other.
prophet of God affirmed that he spoke for God.

A

His utter-

ances were in harmony with previously established truths
about or from God.

His character was morally acceptable.

This apparently was not generally true of false prophets.
The moral quality of the prophet's message could help to
establish him as a prophet.
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The ecstatic element sometimes prevailed. Peter19
and Paul19 both affirmed that they had been subjected to
ecstatic experiences.

The word which they used to describe

their subjective experiences is used elsewhere, however, to
describe the experience of amazement or astonishment.20
The ecstatic experiences of the prophets appeared not to be
of such character that caused them to act like one who was
insane or had epilepsy.

They did affirm that they had come

under the power of the Spirit of God.
The matter of ordination has been misunderstood and
abused.

Some erroneous conclusions have been drawn, and

some unscriptural customs prevail.
In the New Testament, the action referred to by the
word "ordination" in the King James Version was an appointment or an election of an individual to function in a specific role.

A prophet was ordained by God by virtue of the

fact that God appointed him to function as a prophet.
ecclesiastical ordination was required.

No

Individuals who

served in the local church in an administrative capacity
were ordained (appointed or elected) by the church or by
19The Greek word ekstasis is so used in Acts 11:5
and in Acts 22:17.

~ark 2:12 is an exampleo

2
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representatives of the church.

Such ordination was often

accompanied by prayer, fasting, and laying on of hands, but
no evidence was found that such was required.

Evidence

supports the conclusion that such procedures applied only
to administrative workers in the local church; that they
did not apply to those who functioned as prophets.
The prophetic role is sometimes associated with the
pastoral office.

A pastor does not have to be a .prophet,

and a prophet does not have to be a pastor.

However, a

prophet may function as a pastor if a

and the pro-

chur~h

•

phet in question should agree to such an arrangement.

Both

the prophet and the church should seek the will of God in
the matter, however.

The function of a prophet and the

function of a pastor are different in nature.

A prophet is

primarily a preacher, whereas, a pastor is primarily an administrator.

A prophet's ordination is by God; a pastor's

ordination is by the church under the leadership of the Holy
Spirit.
Two recommendations are submitted.

The first recom-

mendation is that followers of the Lord recognize that the
source of an individual's privilege and responsibility to
function in the role of a prophet is God.

A prophet's au-

thority as such is altogether in his ordination or appointment by God.

No human agency in the matter is necessary.
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or required by the New Testament.
The second recommendation is that followers of the
Lord not require any prophet of God to declare his affiliation with, or limit his affiliation to, any particular
denomination or ecclesiastical organization before he be
recognized as a prophet of God.

One of the characteristics

of God's prophets was their independency of ecclesiastical
imperatives.
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I.

THE PROBLEM

Opinions and practices in the ranks of Christianity
vary with regard to the matter of who may function in the
role of a prophet, what the individual's qualifications
should be, and how the individual may be properly recognized or approved to function as a prophet.

What factors

were considered in New Testament times when an individual
accepted or assumed the role of a prophet?
Three factors were isolated for this study.

First,

what were·the subjective impressions of individuals who
accepted or assumed the role of a prophet?

Second, how

and to what extent were the prophetic gifts of such individuals evaluated?

Third, how were such individuals rec-

ognized or approved to function

~s

prophets?

These three

questions constitute the problem which was investigated in
this study.

II.

THE PROCEDURE

The basic limitation to the study was a consideration of the three factors identified in the statement of
the problem.

These three factors are the subjective im-

pressions of the individuals, the evaluation of their
gifts, and the approval of them to function as prophets.

2

Selected passages of scripture in the New Testament were
chosen as a basis for the study.

The selected passages

are Acts 19:1-19; 13:1-4; 14:23; Romans 12:6; Ephesians
4:11; I Timothy 4:14; II Timothy 1:6; and Titus 1:5.
The prophetic role in tHe Old Testament was investigated as the preliminary part of the study.

The factors

in question were considered as they related to the role of
a prophet in the Old Testament.

The purpose in this was to

discover what relationship existed between these factors in
the Old Testament and in the New Testament.
The selected passages of the New Testament were
studied to ascertain the facts relative to the factors in
question as they existed or prevailed in the New Testament.
A limited number of general works on the subject
were consulted to ascertain the findings and opinions of
others on the problem under consideration.

Included in the

secondary sources were church histories, commentaries,
lexicons, and periodicals.

Most of the secondary sources

consulted were found in Riley Library on the campus of
Ouachta Baptist University.
III.

CONCLUSIONS

The subjective impressions of the prophets of God

3
were the result of God's initiation of the process by which
they were convinced that God had chosen them to function as
prophets.

Their impressions were not always clearly under-

stood, and less clearly explained.

Their responses varied.

Some were ready and willing, while others were more reluctant to function as prophets.
Their gifts were not so much evaluated as they were
recognized.

Whenever an individual became accepted by his

listeners as a prophet called of God, it was generally assumed by

~hem

that he had the necessary gifts.

No conclusive evidence was found that prophets were
formally and permanently approved or ordained by any ecclesiastical body to function as prophets.
al or disapproval was made by

th~

As a rule, approv-

people whom the prophets

addressed at the time they addressed them.

